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The Critical Introduction

Of

The gospel of John
I. The introduction and purpose 


The gospel of John is very different from the three synoptic gospels. The gospel of John is very highly literary and very symbolic. It was written in the 90s of the first century. The author begins with a prologue, which states many of the major themes and motifs of the gospel. John explains that the prologue shows that Jesus is the preexistent and incarnate Word of God. Jesus has revealed the Father to all of us. The rest of the first chapter forms the introduction to the gospel proper and consists of the Baptist's testimony about Jesus. John. The gospel of John is the fourth gospel. The narrative has been organized. It has been adapted to serve the evangelist’s theological purposes. This gospel talks about the opposition to the synagogue of the day. It talks about John the Baptist’s followers, who tried to exalt their master at Jesus' expense, the desire to show that Jesus was the Messiah, and the desire to convince Christians that their religious belief and practice must be rooted in Jesus. Such theological purposes have impelled the evangelist to emphasize motifs that were not so clear in the synoptic account of Jesus' ministry, e.g., the explicit emphasis on his divinity. Also tells us the stories of the first disciples.

“The gospel of John contains a lot of stories about the signs, the wondrous works of Jesus. John is primarily interested and focused in the significance of the works of Jesus. He also shows the readers by various narratives, discourses and reflections.”
  The fist sign is the sign of changing water into wine at Cana (John 2:1-11). The second sing is the cure of the royal official’s son in John 4:46-54. The third sign is the cure of the paralytic at the pool.  John focuses on the theme of water offering newness of life. He continues to the woman at the well in Samaria. Jesus talks to a Samaritan woman.  Jesus had offered her a living water which is springing up to eternal life. He talks about a symbol of the revelation that Jesus brings to the world. . Jesus is a living water to the world. He is a symbol of the revelation. Jesus’ life-giving word replaces the water of the pool that failed to bring life. 

Chapter 6 John talks about  two sings. The first one was the multiplication of loves and Jesus walks on the waters of the Sea of Galilee. These are connected   to the manna and the crossing of the Red Sea in Exodus. John shows us that the multiplication of the loaves is the discourse of God in Jesus and for the Eucharist. After Jesus performs the miracles and signs. John shows that Jesus debates with the Jewish authorities at the Feast of Tabernacles in John 7 and 8. The sixth sign in John 9 is the sign of the young man born blind. John shows us that Jesus proclaims the triumph of light over darkness. Jesus is presented as the Light of the world. “John ending this chapter with a discussion of spiritual blindness and spelling out the symbolic meaning of the cure. The seven sign is in chapter 11. Jesus raises Lazarus from death. This chapter is the climax of the book of John. It’s the climax of the signs. Lazarus is presented as the real life of Jesus, which is presented the resurrection, and the Life. John has shows us the seven sign, the hour to come. Jesus hour arrives.”
 John passes from sign to the reality of Jesus’ life. He talks about the upper room that interpret the meaning of the passion, death, and resurrection. The gospel of John is progressive revelation of the glory of God’s only Son, Jesus. John’s purpose is expressed in what have been the original ending of the gospel at the end of John 20: 

John 20: "Now Jesus did many other signs in the presence of [his] disciples that are not written in this book. But these are written that you may [come to] believe that Jesus is the Messiah, the Son of God, and that through this belief you may have life in his name."

Regarding the purpose, the author states it in 20:31: “But these things have been written that you may believe that Jesus is the Christ, the Son of God, and that, by believing, you might have life in his name.” that the audience embrace Christ and that they receive life At issue is whether the audience is principally believers or non-believers, whether this gospel is principally evangelistic or confirmatory. The purpose of the book is to confirm or strengthen Gentile believers in their faith. 

“John’s Gospel places an emphasis on the deity of Christ more explicitly than any other gospel. It begins with the evangelist’s declaration (1:1) and concludes with doubting Thomas’ expression of faith (20:28). Clearly this gospel presents Jesus as the Son of God. But it does more than that. It also expects a response from the audience a response of belief.”
 Further, John lacks certain key features found in the Synoptic Gospels such as the journey to Jerusalem, Olivet Discourse, Sermon on the Mount, Transfiguration, parables, etc. Jesus’ death is viewed as his glory and an eschatological judgment is suppressed. In sum, John presents Jesus as the Christ, the Son of God, who is to be believed in order that one might right now pass from death to life.

The gospel of John seems to have been added after the gospel was completed. Which make critical analysis very difficult toe accept the idea that the gospel is written by one person. The prologue in John 1: 1-8 apparently contains an independent hymn, subsequently adapted to serve as a preface to the gospel. Within the gospel itself there are also some inconsistencies, e.g., there are two endings of Jesus' discourse in the upper room in John 14: 31, 18:1. Many scholars tried to solve these problems. They have proposed various rearrangements. They produce a smoother order to solve these problems. However, most have come to the conclusion that the inconsistencies were probably produced by subsequent editing in which homogeneous materials were added to a shorter original.
II. The authorship

There are three pieces of evidence to consider: title, external evidence, and internal evidence. “John’s Gospel is unique among the evangelists for two early papyri. Johannine authorship points to a textual tradition, which must be at least two generations earlier.” 
All of this is to say that from the beginning of the second century, the fourth gospel was strongly attached to the apostle John. The difficulties of the authorship are other difficulties for any theory of eyewitness authorship of the gospel in its present form are presented by its highly developed theology and by certain elements of its literary style. For example in John 9 shows us that some of the wondrous works of Jesus have been worked into highly effective dramatic scenes. And also in John 5 and 6 shows us that there has been a careful attempt to have these followed by discourses that explain them. It has said that Jesus have been woven into long discourses of a quasi-poetic form resembling the speeches of personified Wisdom in the Old Testament. In John 3: 22 shows that Jesus engaged in a baptizing. It also shows that Jesus traveled to Jerusalem for various festivals and met serious opposition long before his death in John 2:14-25; and that he was put to death on the day before Passover John 18:28. We can see that these events that shows in John are not always in chronological order, because of the development and editing that took place. This argument of the accuracy of much of the detail fo the fourth gospel continuing very strongly. The argument that Johannine tradition rests upon the testimony of an eyewitness. The tradition identified that John is the author and the son of Zebedee. But most modern scholars find that the evidence does not support this at all. “The final editing of the gospel and arrangement in its present form probably dates from between A.D. 90 and 100.”
 Traditionally, Ephesus has been favored as the place of composition, though many support a location in Syria, perhaps the city of Antioch, while some have suggested other places, including Alexandria. There are two evidence for us to consider. The first evidence is there would be a strong motivation on motivation on the part of patristic writers to suggest authorship by an apostle. This is a very strong suggestion that John is the author of the gospel of John. It’s the internal evidence when compared with the synoptic that he is the author.  But this is off-set by the remarkably early documentary testimony of Johannine authorship as well as early patristic hints (Ignatius, Justin, Tatian). The earliest fragment for any NT book contains portions of  John 18:31-33 and 37-38 and is to be dated as early as 100 CE; and the Papyrus Egerton 2, which is to be dated at about the same time, draws on both John and synoptics for its material. Although the early patristic hints and the early papyri do not explicitly affirm Johannine authorship, they do illustrate its early and widespread use, an implicit testimony to its acceptance by the church. Indeed, there seems never to have been a time when this gospel bore any name other than John’s. The second evidence is based on Mark 10:39. “There is some evidence of an early martyrdom for John. This evidence  assuming a late date for the production of John gospel, would  preclude Johannine authorship. This evidence is from the fifth century, which is the earliest patristic evidence for this supposition. Further, in our dating of John’s Gospel, even an early martyrdom would not preclude Johannine authorship, though it would preclude Johannine authorship of the Apocalypse.”
 The internal evidence shows us that: 1. The author was a Jew. He quotes occasionally from the Hebrew text; he was acquainted with the Jewish feasts such as the Passover, Tabernacles (7:37), and dedication (10:22); he was acquainted with Jewish customs such as the arranging of water pots and burial customs. 2. The author was an apostle. He has an intimate knowledge of what happened among the disciples (2:11; 4:27 and etc.) 3. The author was the apostle John.  He is exact in mentioning names of character in the book. His mentions of John the Baptist as “John” (1:6). This is implies that if he is to show up in the narrative another name must be given him such as “ the beloved disciple”. This is the incidental evidence. (1) The author uses the historical present more than any other gospel writer (161 times) and in such a way as to indicate vividness of portrayal. One should note the especially heavy use in chapter 4 and the passion narrative. This suggests the vivid recollections of an eyewitness. (2) The beloved disciple shows up with Peter on several occasions; belongs to a group of seven in 21:2 (Peter, Thomas, Nathanael, the sons of Zebedee, and two others)—and here, he must be one of the last four unnamed disciples; and nowhere in this gospel does John the disciple appear by name (even though he is named twenty times in the synoptics). This strongly infers either that the author of this work was absolutely unaware of John the disciple—a possibility which seems quite remote—or he was John the disciple. (3) “Independence from the synoptic tradition coupled with early and widespread acceptance by the church. The fact that over 90% of the material in this gospel is unique to itself, coupled with its early acceptance by the church, argues very strongly that it was authored by some authority. This, coupled with the further fact that John was widely employed in early Gnostic circles yet was not thereby abandoned by the orthodox, argues quite compellingly that all quarters recognized its authority. A work not done by an apostle would hardly have met such a reception.”
 

III. Date: 

It was written in AD 85-100. The Gospel of John is perhaps the last Gospel that was written. However, its unique style and perspective on Jesus, which differ from the Synoptic Gospels, Matthew, Mark, and Luke, make dating difficult. These are more view on the date of the gospel of John.

1.  “A Late Date (90s) Arguments for a late date are (1) Patristic writers normally date this gospel after the synoptics. (2) The reference to the Jews as the enemy of Jesus suggests a late date—i.e., a time when the Jews had become the confirmed enemies of the church. (3) Assuming that John used the synoptic gospels, and assuming that Luke and Matthew were written in the 80s, John must be dated no earlier than the 90s. (4) The affinities with 1 John, in which nascent gnosticism seems to be fought against, argues for a late first century date.”
 

2. “An Early Date (60s). There are a number of data which strongly suggest a date in the 60s, chief among them are the following. (1) The destruction of Jerusalem is not mentioned. This fits extremely well with a date before 66 CE. (2) The topographical accuracy of pre-70 Palestine argues that at least some of the material embedded in the gospel comes from before the Jewish War. (3) There is much primitive terminology used in this gospel. E.g., Jesus’ followers are called “disciples” in John, not apostles.”

3
. Destination Early external testimony places the publication of this gospel in Ephesus (so Irenaeus and the anti-Marcionite Prologue). There is also some testimony that John the apostle lived out his later years in Ephesus. In the least, it is by far the most plausible locale. If Ephesus was the destination, two questions arise: (1) Was John in Ephesus when this gospel was published, or did he go there later? (2) “What was the make-up of the recipients? It is our contention that John finished his gospel while in Palestine, adding only chapter 21 and perhaps some finishing touches to the rest of the work when he arrived in Ephesus in the latter part of 65 CE.”
 The reasons for this contention will become clearer in our discussion of the occasion, but one piece of internal evidence may be worth noting here. In 21:24 there is ostensibly a commendation by a group that the author’s testimony is true. Tradition suggests that this is the Ephesian elders putting their stamp of approval on John’s work. 
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